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abolished tribute levied on Zirnmis who embraced
Islam in the whole Empire and made them equal to
pure Muslims in all respects. He wrote to Hayyan
ibn Sharih, Governor of Egypt, urging him to liberate
the Zimmis embracing Islam from the tribute* In
his answer Sharih objected that Islam had done harm
to the Jiziya, and that the State coffers were empty.
Omar ibn Abdul Aziz wrote remonstrating him severely
and repeating his orders: *4 God sent Muhammad " he
said, uto instruct and enlighten, and not as a tax-
collector." The Caliphate thus hesitated, for a time,
between the two policies, until the fusion of Christians
and Muslims was achieved by time and the majority
of the subject peoples was turned into Muslim blocks
comprising only very few non-Muslim minorities.
Religious contrasts naturally disappeared and the dis-
tinction between the old and the new Muslims was
difficult or rather impossible ; the importance of Jiziya
as a source of revenue was reduced; and the Caliphate
was compensated for its material losses by its gains
of moral force and support.
Thus this peaceful and enlightened policy, adopt-
ed by the government of the Caliphs towards its new
subjects, led at first to gaining their support through
religious tolerance, and their material help through
payment of tribute and then at last to their embracing
Islam and thus securing their moral and material
support at the same time. Thus it appears that the
spread of Islam with this overwhelming rapidity was
not always in conformity with the pdlicy of the Cali-
phate and that it was, at one time, prejudicial to its
material interests. This throws light on an astound-
ing historical fact denied or misinterpreted by most of
the Western writers who write on Islam, and on the
methods of its diffusion and the causes of its being so
deeply rooted; it also explains how the government
of the Caliphs was, at the same time, an autocracy
grasping all authority in its hands and a lenient in-